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PREFACE.

Bring intended for the use of beginners, this
little work aime only to present the main facts
in the life of Gautama Buddba and the essen-
tial features of his Doctrine. Strange to say, it
is unique of its kind in Ceylon, notwithstanding
that the Missionariecs have scattered their
Christian Catechisms broadcast in the Island,
and for many years have been taunting the
Siyhalese with the puerility and absurdity of
their religion, To whatever cause it may be due
this apathy is something to be deplored by every
Buddhist or admirer of the Buddhist philosophy.
The present Catechism is largely a compilation
from the works of T. W. REYs DaviDs, Esq.,
“Bishop BiGANDET, Sir CooMarRA Swamy, R.C.
CHILDERS, Esg., and the Revs. Samurt BeaL
and R, Spence Harpy ; in 8 few cases, their
exact language has been used. But having
been aesisted by the Veneirable High Priest
H. SumangaLa, Priocipal, and the Priest H.
DevamiTTA, of Widyodaya College, the author’s
treatment of some of the subjects will be found
to differ from that of those authors in some res-
pects.  Truth to say, a very incomplete popular
notion of what orthodox Buddhism is seems to
prevail in Western countries. The folk-lore and
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own heart,’ are altogether active qualities. Buddha
taught that we should not merely not be evil, but
that we should be positively good.

82. Q. How would a Buddhist describe true
merit P

A. There is no great merit in any ontward
act; salvation depends upon the inward motive
that provokes the deed.

83, Q. Give an example?

A. A rich man may expend lakbs of ranpees
in building Dagobas or Vibharag, in erecting
statues of Buddha, in festivals and processions, in
feeding priests, in giving alms to the poor, or in
digging tanks or constructing rest-houses by the
roadside for travellers, and yet have comparatively
little merit, if all this is doune for the mere sake of
display and to make himself praised by men, or
for any other selfish motive.  Baihe who, whether
rich or poor, does the least of these things with
kind motive, or from a warm love for his fellow-
men, gaing great merit. A good deed done with a
had motive henefits others, hut not him who does it.
84. Q. In what books is written all (he most
exceltent Wisdom of Buddha's tewchings ?

A. In the three collections of books ealied
Tripitikas.

85. Q. What are the names of the three Pitakas,
or groups of books ¥

A. The Vinaya Pitaka, the Sutte Pitaka, and
the Abbidhamma Pitaka.

86. Q. What do they respectively conbain ?

A. The first contains rules of discipline, fur

the government of the pricsts ; the second contains
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38. Q. Did the Prince find, this fo be so?

A. No, he learned their systems and practised
all their penances, but he conld not thus discover
the reason for human sorrow.

39. Q. What did ke then do?

A. He went away into the forest near a place
called Bonddha Gaya, and spent several years in
deep meditation and fasting.

40. Q. Was ke alone?

A. No, five companions attended him.
41. Q- What were their names?

"A. Kondanya, Bhaddaji, Wappa, Mabanawa,
and Assaji.

42. Q. What plan of discipline did he adopt to
open his mind to know the whole truth ?

A. He sat and meditated, shutting ont from
his sight and hearing all that was likely to inter.
yupt hig inward reflections.

43. Q. Did he fast ?

A. Yes, through the whole period. He took
less and less food and water, until it is said, heate
scarcely more than one grain of rice or sessmum
seed a day.

44. Q. Didthis give kim the wisdom he longed for?

A. No: he grew thinner and thinner in body
and fainter in strength, until, one day, as he was
slowly walking here and there and meditating.
his vital force suddenly left him and he fell to
the ground, unconscious.

45. Q. What did his disciples think of that ?

A, They fancied he was dead, bnt after s

time he revived. '
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30, Q. How did he escape from the palace?

A, One night when all were asleep, he arose,
took a last look at his sleeping wife and infant
son ; ecalled Channoa, mounted his favourite white
horse Kantaka, and rode to the palace gates. The
devas had thrown a deep sleep npon his father’s
guards who watched the gate, so they heard not
the noise of his horse's hoofs.

31, Q.. But the gate was locked, was it nof P

A. Yes; but the devss caused it to open
without the slightest noise, and he rode away into
the darkness.

32, Q. Whither did he go?

To the river Anoma, a long way from Kapi-
lavastu.

33. Q. What did he then do?

A. He sprang from his horse, cut off his
beantifol hair with his sword, and giving his
ornaments and horse to Channa, ordered him to
take them back to his father, the King.

34. Q. What then?

A. He went afoot towsrds Rajagriha, the
capital city of Magadha.
35. Q. Why there?

A. In the jungle of Urnwela were hermits—
very wise men, whose pupil he afterwards became,
in the hope of finding the way to Nirvana.

36. Q. Of what religion were they?

A. The indareligion : thoy were Brahmans,
3. Q. What did they teach P

A. That by severe penances and tortnre of
the body & man may acquire perfect wisdom.
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16. Q. Did he become Buddha in his splendid
palaces?

A. No, he left all, and weni salone into the
jungle,

17. Q Why did he do this P

A. To discover the cause of onr sufferings,
and the way to escape from them. .

1’?. PQ, It was not selfishness that made him do
thiz

A, No; it was boundless love for all creatures,
that made him sacrifice himself for their good.
19. Q. What did he sacrifice ?

A, His beautiful palaces, hiz riches, his
luxuries, his pleasures, his soft heds, his fine
dresses, his ricﬁ food, his kingdom ; he oven left
his beloved wife and his only son.

20. Q. What was this son’s name P

A. The Prince Rahula.

2l. Q. Did any other man ever sacrifice so much
Jor our sake P

A, No{ one: that is why Buddhists so love
him, and why good Buddhists try to be like him.
22. Q. How old was he when he went to the jungle?

A. He was in his 29th year.

23. Q. What finally determined him to bmwve all
that men usually love 8o much, and go to the jungle P

A. Adeva® appeared to him when driving
ont in his chariot, under four impressive forms,
on four different occasions.

* See definition of “Deva” below,
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yuga; wentinto thejungle in theyear 2506; became
a Buddha in the_year 2513 on a Wednesday, at
early dawn; and in the year 2558, at the full
moon of May, on a Tuesday, he expired at the age
of eighty years, ’

145. Q. Did %e write in books his Doctrine P

A. No; it was not the Indian custom.
During the forty-five years of his teaching he
developed his Doctrine in all the minute details.
Te recited it to his disciples, who committed it to
memory, word by word. But as there was no
prohibition against writing it, it appears from the
Dhatu Wibhanga Sutte that King Bimbisira
cansed the chief points to be inseribed on golden
leaves. In the scason of was following his death
a council, consisting of 500 Araliats under the
presidency of Maha Kasyapa, onc of Buddba’s

reatest disciples, was held to settle the rules and.
octrines of the Order.
148. Q. Where did this Council meet P

A. At the Sattapapni cave, near Rdijagrilia.
The whole couneil chanted together the words of
the Teacher.

147. Q. When were other Councils' /eld ?

A. A second, at Vaisili, in the Walukaram
temple, a ceniury later, under the presidency of |
Yasesta Arahat; a third, at Patna, in the 226th
year of the Buddhist Era, in the Asokarama
temple, under the presidency of Moggali Tissa,
and the patronage of the great King Asoka.

148, Who was King Asoka ?

A. King of Magadha, and the most powerful

monarch of his time in Asia. He was converted
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141. Q. Should we fear any of them ?

A. He who is pure in heart and of a coura-
geous mind need fear nothing: no bad deva can
njure him. But some have power to torment the
_impure, as well as those who invite their approach.

142 Q. Give me the particulars about the death
of the body of Buddhe, and his departure to
Nirvina?

A. Having accomplished bis self-appointed
task, perfected higs Doctrine, and pointed out the
path to Nirvina to thousands of people, he wag
ready to depart, The 45th season after his attain.
ing Buddhahood, at the full moon day of May,
he came at evening to Kusi-nagara, a place abont
120 miles from Benares, and his end approaching,
he caused bis eouch to be spread between two
841 trees, the head towards the North. He
preached in the first part of the night to the
Malliya princes; in the second part of the night
he converted a great Brahmin pandit, Sabhadra ;
after that he discoursed to the assembled priests
about his Doctrine ; at daybrenk he passed into
the interior condition of “ Samadhi.”

143. Q. Wiat were Buddia’s last words, and to
whom addvessed P

A, To his diseiples : he said. “Mendicants !
T now impress it upon you, the parts and powers
of man must be dissolved; WORK OUT YOUR SAL-
vaTioN with diligence.” After this he spake no
more.

W4, Q. Give the important dates connected with
s life p

He was born under the constellation Wissa
on a Friday in May, in the year 2478 of the Kali-

eSS S
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73. Q. Proceed. How are these three kinds of
Bidhisats called ?

A. Panyadiks, or Ugghatitagnya—“he who
attaina quickly ;” Saddhadhiks, or Wipachitagnya,
—*“he who attaing less quickly ;” and Wiriadhika,
or Gneyya—*‘ he who attains least quickly.”
74..Q. Well, proceed ?

A, Just so modern science teaches that,
out of the millions of beings that appear upon
earth, sonie reach perfection most quickly, some
less quickly, and others least guickly. Buddhists
say that the nature of the rebirth is controtled by
the Xarma—the preponderance of merit or dement
—of the previous existence. The mon of science
say the new form is the resulé of the influences
{Environment) that surrounded the previous

eneration. There is thus an agreement between
uddhism and science as to the root-idea.
5. Q. And then, do not both Buddhism und
science teach that all beings are alike subject to
universal law P
A. Both do go teach.
76. Q. Then may all men become Buddhas P

A. Itisnot in the nature of every man to
becone a Buddha ; fora Buddha is developed only
at long intervals of time, and, scemingly, when
the state of humanity absolutely requires such a
teacher to show it the forgotten Path to Nirvana.
But every being may equally reach Nirvana, by
conquering Ignorance and gaining Wisdo.,

77. Q. Does Buddhism teach that man is reborn
only upon our earth ?

A. No: We aro taught that the inhabited
worlds are numberless; the world npon whicha
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50. Q. What did he obiain that night?

A. The knowledge of previous births, of the
canses of rebirth, and the way to extinguish desires.
Just before the break of the next day his mind
was entirely opened, like the full-blown lotus
flower ; the light of supreme knowledge, or the
Four Truths, poured in upon him ; hehad become
Buddha—the Knlightened, the All-knowing.

51. Q. Had ke ut last discovered the cause of
husman misery P

A. At last he had. Ag the light of the
morhing sun chases away the darkness of night,
and reveals to sight the trecs, fields, rocks, seas,
rivers, animals, men and all things, so the fall
light of knowledge rose in his mind, and he saw
at one glance the causes of human suffering and
the way to eseape from them.

52. Q. Had ke great struggles before gaining this
perfect wisdom P

A. Yes, mighty and terrible struggles. He
had to conguerin his bodyall those natural defects
and human appetites and_desires that prevent our
seeing the truth, He had to overcome all the bad
influences of the sinful world around him. Like
a soldier fighting desperately in baitle against
many enemies, he struggled: like a hero who
conquers, he gained his object, and the secret of
human misery was discovered.
53. Q. Can you tell me in one word what is that
secret P

A, Ignorance.
54, Q. Can you tull me the remedy?
A, To dispel Ignorance and become wise,
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instructive  diseourses for the laity; the third
cxplains the metaphysics 6f Buddhism.

87. Q. Do Buddhists believe these books to be
inspired, in the sense that Christians delicve their
Bible to be?

A. No: but they reverc them as containing
all the parts of that Most Excellent Law, by the
knowing of which man may gave himself.

88. Q. Do Buddhists consider Buddha as one who
by his own wvirtue can save us from the consequences
of our individual sins P

A. Not at all. Noman can be saved by

another ; he must save himself.

89. Q. What, then, was Buddha to us and all
other beings P '

A. An all-seeing, all-wise counsellor; one
‘whao discovered the safe path and pointed it out;
one who showed the cause of, and the only care
for human suffering. In pointing to the road,
in showing us how to escape dangers, he became
our (Guide. And as une leading a blind man across
a narrow bridge, over a swift and deep stream
saves his life, 20 in showing us, who were blind
from ignorance, the way to salvation, Buddha
may well be called our ‘ Saviour.”

90, Q. If you were fo fry to represent the whole

spirit of Buddha’s Doctrine by one word, whick
word would you chose ?

A. JusTick.
91 Why?
A. Because it teaches that eyery man gets

under the operations of umiversal law, exactly
that reward or punishment which he hag deserved ;
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regard as only a gigantic shadow thrown mpon
the void of space by the imagination of ignorant
men,

3. Q. Do they accept ihe theory of everything
having been formed out of nothing by o Creator P

A. Buddha tanght that two things are
eternal, viz., * Akisa’ and ‘Nirvina:' everything
hag come out of Akisa in obedience to a law
inherent in it, and, after a certain existence,

asses away. We do not believe in miracle;
ence we deny ereation, and cannot conceive of a

Creator, :
114, Q. Did Buddha hold to idol worship P

A, He did not.
115. Q. But do not Buddhists offer flowers and
make reverence before the statue of Buddha, his
velies, and the monuments enshrining them ?

A. Yes, but not with the sentiment of the
idolator.
116. Q. What is the difference P

A. Our Pagan brother not only takes his
images a8 visible representations of his unseen
God or gods; but the refined idolator in worship-
ping considers that the idol contains in ifs
substance s portion of the all-pervading divinity.
The ‘Buddhist reverences Buddha’s statue and
the other things you have mentioned only as
mementos of the greatest, wisest, most bene-
volent, and compassionate man who ever lived.
All races and peoples preserve, treasure up, and
value the relics and momentos of men and
women who have becn considered in any way
great. Buddha, to us, seems more to be revered
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1o more, and no less, No good deed or bad deed,
however trifling, and hewever seeretly committed,
escapes the evenly-balanced scales of Karma,

92, Were all these points of Doctrine thatl you
have explained meditated upon by Buddha near
the Bi_tree?

A. Yes, these and many more that may be
read in the Buddhist Scriptures. The entire
system of Buddhism came to his mind during the
Great Meditation. :
93. Q. How long did Buddha remain near the
Bé-tree.

A. Forty-nine days,
4. Q. What did he then do? .

A. He went to the tree called Ajapala, where
he decided after meditation to teaeh his law to all
without distinction of sex, caste or race.
95. To whone did he first preach kis Doctrine ?
A, To the five companions, or disciples, who
had abgndoned him when he broke his severe fast,
96. Q., Where did he find them P

A. At Isipatana, near Benares.
97, Did they 1eadily listen to him?

A. Tllez meant not to do so. However, so
great was the beauty of his appearance and the
power of his influence, all five were forced to pay
the closest attention to his preaching.

98. Q. What is this discowrse of Buddha's called?

A. The Dhammaeakka-ppavattana Sutta,—
the Sutra of the Definition of the Rule of Doctrine.*

* The High Priest Sumangala gives me this translation
of the title,
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55. Q. Why does Ignorance cause suffering P

A. Because it makes us prize what is nob
worth prizing, grieve for that wo should not grieve
for, consider real what is not real but only illusion-
ary, and pass our lives in the pursuit of worthless
objects, neglecting what is in reality most valuable.

56. Q. What is the light that can dispel this
ignorance of ours and remove afl our sorrows ¥

A. The knowledge of the * Four Noble
Traths,” as Buddha called them.

57. Q. Name these Four Noble Truths?

A. 1. The miscries of existence; 2. The
cause productive of misery, which is the desire,
ever renewed, of satisfiiug one’s self without
heing able cver to scourc that cnd ; 3, The destruc-
tion of that desire, or the estranging of one’s self
from it; 4. The means of obtaining this destruc.
tion of desire. B
58. Q. Tell ne some things that cause sorrow P

A. Birth; growth, decay, illness, death;
scparation from objects we love, hating what
eannot be avoided, craving for what cannot be
obtained.

59. Q. These are individual peenliarities ?

A Yes: and they differ with cach individual ;
but all men have them in degree, and suffer from
them.

60. Q. How cun we eseape the sufferings whick
result from wunsabisfied desives, and ignorant
cravings P

A. By complete conquest over, and destruc.
tion of this eager thirst for life and its pleasures,
which cause sorrow.
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99. Q. What effect had the discourse upon the five
companions P

A. The aged Kondanya was first to enter the
puth leading to arahatship ; afterwards, the other
four.

100. Q. Who were the next converts?

A. A young, rich layman, named Yassa, and
his father. By the end of five months the
disciples nnmbered sixty persons.

101. Q. Wkat did Buddia at that time do?

A. Culled together his disciples, and sent
them in various and opposite directions to preach.
He himself weut to a town called Senani which
was near Urnwcla.

102. Q. Are there. many Buddhists at present in
all the world ?

A. There are more Buddhists than any other
class of religionists.

103. Q. How many people are there supposed fo
be living on this earth ?

A.. About 1,300 millions.

104. Q. Of these fiow many are Buddhists ?

A. About 500 millions ; not quite half.

105. Q. You suy that after Buddha had been
preacking five months, kis followers numébered only
siaty in all?

A. He bad that many disciples only.

106. Q. After becoming Buddha how long did he
teach his Doctrine on earth? -

A. Forty-five years. During thig time he
made a vast number of converts among all classes ;
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must bhe rewarded or punishsd in future, and
having Tanha, will have a rebirth through the
influence of Karma.
124. Q. What is it that is born ®

A. A new aggregation of Skandhas, or indi-
viduality, caused by the last yearnings of the
dying person.
125, Q. How many Skandhas are there P

A. Five.

126. Q. Namne the five Skandhas P

A. Rbpa, Vedans, Safifia, Sankhardi and
Vififidna,

127. Q. Briefly explain what they are ?

A. Ripa, material qualities; Vedani, sensa-

tion ; Safifid, abstract ideas; Sankhdrd, tendencies
of mind; Vififiina, mental powers. Of these we
are formed ; by them we are conscions of existence;
and through them communicate with the world
abont us.
128. Q. To what cause wmust we altribute the
differences in the combination of the Five Skandhas
which make every individual differ from .every
other individual

A. Tothe Karma of the individual in the

next preceeding birth.
129. @ What is the force or energy that is at
work, under the guidance of Karma, to produce
the new being P

A. Tanka—the “ WILL TO LIVE” *

* The student may profitably consult Schopenhaver in
this connection,

~— T N e o
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87. Q. Are our rebirths in any way affected by
t/re nature of our unsatisfied desires?

A. Yes: and by our individua! merits or
demerits.

68. Q. Does our merit or our demerit control the
state, condition, or form in which we shall be
reborn ?

A. It does. The broad rule is that if we
have an excess of merit, we will be well and
happily born the next time; if an excess of demerit,
our next hirth will be wretched and fanll of
suffering.

69. Q. Is this Buddhistical doctrine supported or
denied by the teachings of modern seience?

A. True science entirely supports this doc-
trine of cause and effect. Science teaches that
man is the result of a law of development, from
an imperfect and lower, to a higher and perfect,
condition.

70. Q. What is this doctrine of science called ?

A. Evolption.
7t. Q. Can you show any further endorsement of
Buddhisin by science ?

A. Buddha’s doctrine teaches that there were
many progeuitors of the human race; also that
certain individuals have a greater capacity for
the rapid attainment of Wisdom, and arrival at
Nirvana, than others. Of Bddhisats there are
three kinds—

72. Q. Siop: whet is a Bédhisat?

A. A being who in some future hirth is

sure to appear upon carth as a Buddhba,
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130. Q. Upon what is the doctrine of vebirths
Jounded ?

A. Upon the perception that perfect justice,
equilibrium, and adjustment are inherent in the
universal law of nature. Buddhists do not
believe one life long enongh for the reward or
punishment of a man’s dceds. The great circle
of re-births will be more or less quickly run
through according to the preponderating purity
or impurity of the several lives of the individual,

131. Q. What is the ultimate point towards which
tend all these series of changes in form P

A. NIBVANA.

132. Q. Does Buddhism admit that man hasin
his nature any latent powers for the production of
phenomena, commonly called  miracles’ P

A. Yes; but they are nataral, not snper-
nataral. I'hey may be developed by & certain
system which 18 laid down in our sacred books.
133. What is this branch of science called ®

A. The Pali name is Iddhiwiddhindna.

134. Q. How many kinds are there ?

A. Two: “Laukika” (i. ¢., one in which the
phenomena-working power is obtained by resort
to drugs, the recitation of mantras (charms), or
other extraneous aids), and ‘“ Lokothra” (that in
which the power in question is acquired by
interior self-development).

135. Q. Whrat class of men enjoy these powers P

A. They gradually develop in one who
pursues & ceriain course of ascetic practice called
Diyana.
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the Arahats.* To return evil for evil is positively
forbidden in Buddhism.

121. Q. Is Buddhism achart of science, or a code
of morals ¥

A. Tt is chiefly a pure moral philosophy. Tt
agsumes the universal operation of the law of
motion and change, by which all things, the
worlds and all forms, animate and inanimate,
upon them-are governed. It is unprofitable to
waste time in speculating as to the origin of
things. In the Mdlunka Sutta we rcad that
when Malanka asked Buddha to explain the origin
of things he made him no reply; as he considered
that the inguniry tended to no profit. Buddhism
takes things ag tbey are, and shows how the
existing c:ﬁ and misery may be overconie.

122. Q. Does Buddhism teach the immortality of
the soul ? ,

A. “ Soul,” it considers a word used by the
jgnorant to express a false idea If every thing
ig subject to change, then man is included, and
every material part of him must change. That
whichissubject to change is not permanent: so therve
canbe no immortal survival of a changeful thing.
123. Q. If the idea of a human “ soul” s to be
rejected, what is that in man whick gives him the
tmpression of having a permanent individuality P

A. Tawha, or the unsatisfied desire for exis-
tence. The being having done that for which he

* A Buddhist ascetic who by a prescribed course of
practice, has atcained to a superior state of moral and
iptellectual develupment,
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fairy stories upon which some of our principal
Orientalists, cited above, have mainly based
their commentaries, are no more orthodox
Buddhism than the wild monkish tales of the
middle ages are orthodox Christianity. Deeper
analysis will unquestionably prove to Western
scholars that the Kapilavastn Sage taught, six
centuries before the Christian Era, not only a
geer]ess code of morals, but also a philosophy so
* broad and comprehensive as to have anticipated
the inductions of modern research and specula-
tion. The signs abound that of all the world’s
great creeds that one is destined to be the much
talked-of Religion of the Future which shall be
found in least antagonism with nature and with
law. Who dare predict that Buddhism will
not be the one chosen ?

Though the anthor gratefully acknowledges
his obligations o Messrs. E.F. PErERA, Proctor,
W. D’ Aerew, and D. D. De S. JAvASINGHE,
for their services as interpreters between the
reverend priests and himsel{, yet he claims the
indulgence of all who have tried to dosuch
work as this through intermediaries, for the
many imperfections, that will doubtless be
found in the following pages, - His ignorance
of Pali and Sighalese has prevented his deing
full justice to the subject, but he hopes to avail
in foture editions, of the criticisme the present
4ne may call torth.
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10 BUDDHIST CATECHISM.

61. Q. How may we guin suck a conguest ¥

A. By following in the Noble Eightfold Path
which Buddha discovered and pointed ouf:

62. Q. What do you mean by that word : what is
this Noble Eightfold Path ?

A. The eight parts of this path are called
angas; they are: 1. Right Belief; 2. Right
Thought; 3. Right Speech; 4. Right Doctrine ;
5. Right Means of Livelihood; 6. Right En-
deavour; 7. Right Memory; 8. Right Meditation,
The man who keeps these angas in mind and
follows them will be free from sorrow and may
reach salvation,

63. Q. Salvation from what?

A. Balvation from the migeries of existence
and of rebirths, all of which are due to ignorance
and impuore lusts and eravings. .

64. Q. And when this salvation is attained, what
do we reach ?

A. Nirvana.

65. @ What is Nirvdna P

A, A condition of total cessation of changes:
of perfect rest; of the abseuce of desire and
illusion, and sorrow; of the total obliteration of
cvery thing that goes to make up the physical
man. Before reaching Nirvina man is eonstantly
being reborn: when he reachies Nirvana he is
reborn no more.

66. Q. What causes us to be reborn P

A, The unsatisfied desire for things that
belong to the state of individual existence in the
material world.
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ladies 1n rehigion. Sapghamitta brought over
with her a branch of the Bo-tree at Buddha-
Gaya, under which the Teacher had gained the
Buddhahood. This was planted at Anurddhapura
and is still living. It is acknowledged to be the
oldest historical tree in the world.

PUBLISHED BY THE THEOSOPHICAL SOCIETY, BUDDHIST SECTION.
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BUDDHEIST CATECHISM, 13

person is to have his next birth, as well as the
nature of the rebirth itself, being decided by the
preponderance of the individual’s meritor demerit.
In other words, it will be controlled by his attrac-
tions, as science would describe it.
78. Q. Are there worlds more perfect and devel-
oped, and others less so, than our Earth P
A. Buddhism teaches this, and also that the
inhabitants of cach world correspond in develop-
ment with itsolf.
79. Q. Has not the Buddha summed up his whole
veligion in one SUTTA, or verse P
A, Yes.
80. Q. Repeaf it?
Sabbapdpassa akaranan
Kusalasse upasampadd
Ba chitta pariyo dapanam—
Etam Buddhdnw sésanam.*
“To cease from all sin,
To get virtue,
To elcanse one’s own heart,—
This is the religion of the Buddhas.”
81. Q. Do these precepts shew that Buddhisin is
an active, or a passive religion ?
A. To ‘ecease from sin,’ may be called a
passive, but to  get virtue,’ and to ‘ cleanse one’s

#® This celebrated verse has 2 meaning that should not be
overlooked by the student of Buddhistic philosophy. The
firse line embodies the whole spirit of the Vinaya, the second
line that of the Surra, the third that of the Abbidbamma :
thus in three lines, collectively comprising only eight Pali
words, are condensed the ‘entire cssence of the Buddhist
scriptures.  According to Mr. Rhys Davids there are about
1,752,800 words in the whole text of the three Pitakas,
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by a Clristian Educational Society ?  (Buddhism,
by T. W. Rhys.Davids, Esq.)

A, Hesays: “The edicts are fall of & lofi;
righteousness...... Obedience to parents; kind-
negs to children and friends; mercy towards the
brute creation ; indulgence to inferiors ; reverence
towards Brahmins and members of the Order;
suppression of anger, passion, cruelty or extrava.
gance ; generosity, and tolerance, and charity—
such are the lessons which ¢ the kindly King, the
delight of the gods,” ineuleates on ali*his subjects.””

153. Q. When was Buddhisin introduced into
Ceylon ?

A. Inthe reign of King Devanam Piyu Tissa, it
was brought to Ceylon by Mahinda, King Asoka’s
own son, who had become a priost. The King of
Ceylon received him and the six priests accom-
panying him with great favour; hecamc a
convert to Buddhism, and built the Thiparéma
Dagoba, at Anuradhapura. The sister of Mahinda
—Sayghamitta—who had also entered the Order,
came to Ceylon, some time after, with a party of
Buddhist nuns, and instructed many Siphalese
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2 BUDDHIST CATECHISM.

10, Q. Where was Kapilavastu ?

A, InIndia, 100 miles north.east of ghe city
of Benares, and about 40 miles from the Himalaya!
mountains, !

I
11, Q. On what river? !
A. The Rohini; now called the Kohana. !

12. Q. When was Prince Siddartha born P
A. 623 years before the Christian era.

<13. Q. Did the Prince have luauries and splendors
Uike other Princes P

A, He did: his father, the King, built him
three magniﬁcent palaces, for the three Indian
seasons, of nine, five and three stories respectively,
and handsomely decorated. Around each palace
were gardens of the most beautiful and fragrant
flowers; with fountains spouting water, the trees
full of si.nging birds, and peacocks strutting over
the ground.

14. @ Was he living alone ? .

A, No: in his sixieenth year he was married
to the Princess Yasodhara, daughter of the King
Suprabuddha. Many beautiful ‘maidens, skilled
in dancing and music, were also-in continnal
attendance to amuge him,

15. Q. How, amid all this luzwy, could a Prince
become all-wise?

A. He had such a natural wisdom that when
he was but o child be seemed to understand all
arts and seiences almost without study, Ho had
the best teachers, but they could teach him nothinj
that he did not seem to immediately comprebend.

.
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A BUDDHIST CATECHISM,

According ‘to the Canon of the Southern
Church,
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PRESIDENT OF THE THEOSOFHICAL SOCIETY, ETC.

Approved, and recommended for use in Buddhist
schools by H, SumaNGara, High Priest of
the Sripada (Adam’s Peak) and Galle, and
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(Buddhist College.)
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and beloved by every human being who knows
sorrow, than any one else in the history of the
world.

117, Q. Does popular Buddhism contain nothing
but what is true, and in accord with science P

A. Like every other religion that has exiated
many centuries, 1t dombtless contains untrath
mingled with truth; even gold is found mixed
with” dross. The poetical imagination, zeal, -or
lingering superstitions of Buddhist devotees, in
varions ages, have no doubt caused the noble
principles of Buddha’s moral docirines to be
coupled more or less with what might be removed
to advantage.

118. Q. Is Buddhism opposed to education, and
to the study of science ?

A. Quite the contrary; in the Sigilowdda
Sutta, a discourse preached hy Buddha in the
bambu grove near Igajag'riha, he specified as one
of the duties of a teacher that he should give his
pupils ¢ instruction in science and lore.”

119. Q. Does Buddhism countenance hypociisy?

A. The Dhamma-pada says:  Like a beanti-
ful flower full of colour, without scent, the fine

words of him who does not act accordingly are
fruitless.”

120. Q. Does Buddhism teach us to refurn evil
Sfor evil

A. Inthe Diamma-pada Buddha said: “a
man who fooliskly does me wrong, I will retarn
to him the protection of my ungrndging love;
the more evil comes from him, the more good
shall go from me.” This is the path followed by
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46. Q. What then?

A. The thought came to him that knowledge
conld never be reached by mere fasting or hodily
suffering, it must be gained by the (l)ipening of the
mind. He had just barely escaped death from
self-starvation but had not obtained the Perfect
Wisdom. 8o he decided to eat, that he might
live at least long enough io become wige. He
therefore received some food of a nohleman’s
daughter, who saw him lying at the foot of a nuga
tree. After that his strength returned to him;
he arose, took his alms-bowl, bathed in the yiver
Niranjara, ate the food, and went into the jungle.

47. Q. What &id he there

A. Having formed his determination after
these reflections, he went at evening to the Ajapala
tree.

48, Q. What did he do there?

A. He determined not to leave the spot until
ho attained the Buddhaship.

49. Q. Atwhick side of the tree did he seat Fimself?
The Eastern side, *

* No reason is given in the canonical books for the choice
of this side of the tree, though an explanation is to be found
in the popular legends upon which the books of Bishop
Bigandet and other European commentators are based.
Trans!ated into the simpler garb of scientific language it
might be thus rendered : ~ There are always certain influences
coming upon us from the different quarters of the sky.
Sometimes the influence from one quarter will be best, some-
times that from another quarter. This time the influence
towagds the East was best, so he sat at the Eastern side,
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136. Q. Can this Iddhi power be lost

A. The Lankike can be lost, but the
Lokothra never, when once acquired.

137. Q. Had Buddha this last-named Iddhi ¢
A. Yes, in perfection.

138. Q. What did Budda’s wisdom emérace ®

A. He knew the Possible and the Impessible ;
the causes of Merit and Demerit; he could read
the thoughts of all beings; he knew the laws of
nature, the illusions of the senses and the means
to suppress desires; he could distinguish the
births and rebirths of individuals; and other
things.

139, Q. You spoke of a ¢ deva’ having appeared
to the Prince Siddartha under a variety of forms ;
what do Buddhists believe respecting races of
invisible beings having relations with mankind ?

A. They believe that there are such beings;
which inhabit worlds, or spheres, of their own.
It is Buddhist doctrine that by interior sclf-
development and conquest over his baser nature,
the Arahat becomes superior to the best of the
devas, and may subject and control the lower
orders.

140. Q. How many kinds of devas ave there ?

A. Three: ¢ Kamawachera” (those which
are still under the dominion of the passions);
* Rupawachera,” (a higher class, but which still
retain an individwal form);  Arupawachera,”
(the highest in degree of purification, and which
are devoid of material forms.)
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among rajahs and coolies, the rich and the poor,
the mighty and the humble.

107. Q. What becamne of his former wife and kis
son Rahula ?

A. First Rahula, and, later, Yasédhara gave
up the world and became followers of his Doctrine.

108. Q. What of his father, the King ?
A. He accepted the true Doctrine also.

109. Q. Throughout his caveer was it Buddha's
habit to travel about the country ?

A. During cight months of the year he went
from city to city, and from provinee to province,
teaching and preaching to the people. During
the four rainy months he would remain in one
plaee, giving espeeial instruetion to his declared
followers.

110. Q. Do Buddlhist pricsts still imitate this
custom ?

A. Yes, many do.

111. Q. Of all Buddha's own disciples, who were
Fis favourites ?

A. Sariputra and Moggallana.

112. Q. How do Buddhist priests differ from
the priests of other religions ?

A. In other religions the priests claim to be
intercessors between men and God, to help obtain
pardon of sing; the Buddhist priests do not
acknowledge or expect anything from a Divine
Power, but they ought to govern their lives
according to the Doctrine of Buddha and teach
the true path to others. A personal god Buddhists

—
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1. Q. Of what religion are you P
A. The Buddhist.
2. Q. What is a Buddhist?

A. Onc who professes to be a follower of onr
Lord Buddha and accepis his doétrine,

3. Q. Was Buddha o God ?
A. No.
4, Q. Was he a man?

A. Inform aman; but internally, not like
other men. *

5. @ Was Buddha his nome P

A, No. It is the name of a condition or
state of mind.

6. Q. Iis meaning?

A. Enlightened; or, he who has the perfect
wisdom.

7. Q. What was Buddha's real name, then?
A. Siddartha Gauntama, Prince of Kapila-
vasba,
8. Q. Who were his father and mother ?
A. King Suddhodana and Queen Maia,
9. Q. What people did this King reign over?
A. The Sakyas; an Aryan tribe,

® Sce definition of « Bodhisat” below,
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24, Q. What were these different forms ?

A. Those of a very old man broken down by
age, of a sick man, of a decaying corpse, and of a
dignified hermit.

25. Q. Did he alone see these visions P
A. No, his attendant Channa also saw them.

26. Q. Why should these sights, so familiar to
everybody, have caused him to go fo the jungle ?

A. We often see such sights; he had not,
and they made a deep impression on his mind.
27. Q. Why had he not also seen them P

A. The Astrologers had foretold at his birth
that he would one day resign his kingdom and
become a Buddha. The King, his father, not
wishing to loge his son, had carefully prevented
his seeing any sights that might suggest to him
human misery and death. No one was allowed
to even speak of such things to the Prince. He
‘was almost like-a prisoner in his lovely palaces and
flower.gardens, They were surrounded with high
walls, and inside everything was made as beautiful
as possible, so that he might not want to go and
see the sorrow and distress that are in the world.

28, Q. Was he so Kind-hearted that his father
feared he might really want to sacrifice himself
Jor the world’s sake P

A. Yes, he seems to have felt for all man.
kind so strong & pity and love as that.
29. Q. And how did he expect to learn the cause
of sorrow in the jungle?

A. By removing far away from all that eonld
-preyent his deep:‘y thinking of the canses of sorrow
and the nature of man,
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to Buddhism in the 10th year of his reign and

. most devoted to.its spread throughout the world.
He was a good King and his name is honoured
and beloved wherever there are Buddhists.

148. Q. Wiat did ke do for Buddhism ?

A. Built dagobas and monasteries, establish-
ed gardens and hospitals not only for men but also
for animals, and enjoined all his subjeets to
ohserve the moral precepts of Buddha. He also
sent missionaries after the Couneil of Patna to
carry the religion to many different countries,

_and embassadors to four Greek Kings to inform
them about Buddha's Doctrine. To keep the
religion pure he established in his own country
the office of Minister of Justice and Religion,
The King also appointed officials to promote
the education of women in the principles of
Buddhba.

150. Q. What tangible proof is there of all this ¥

A. Within the last fifty years there have
been discovered in various parts -of India and
Afghanistan, the edicts of King Asoka engraven
on rocks and stone pillars. They have been
translated into English and published at the
Government Press in India.

151. Q. In what light do these edicts make
Buddhism appear ?

A. Ag areligion of noble tolerance, of uni-
versal brotherhood, of righteousness and justice.
They have done much to win for it the respeet in
which it is now held in Europe and America.

152. Q. How does « verent English writer express
Fimself about these edicts, in a work published

e e





